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Q.1. Previoudly presented as Comprehension Test .From the year 2009 onwards it would
be replaced by Five Conceptual Questions. Model questions and syllabus are given
below :-

a. What is Metaphysics ? b. What is Law of Karma ?
Syllabusfor Q. 1. is @ Western Philosophy : Meaning of the term Philosophy, General
Notion about Different branches of Philosophy viz. Metaphysics, Epistemology, Logic,
Ethics .
b) Indian Philosophy: Significance of the term Darsana , Law of Karma, The
classification of Different Schools of Indian Philosophy into Astika- Nastika .
Q.2 Asbefore.
Q.3.Asbefore.
Q4. Instead of précisasummary isto be given of a passage.The question isto be
answered exclusively in English .
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mewer Q. ne. 1 & 4 in English and the rest in Enghish or Beneali,

I. Resd ihclfnlamwimg passage carefnlly and answer the quesiions in your own words: 25

< [T you were azked, “How do you know that there is a book in front of vou?” you might weil
reply, “Because 1 can ses it and touch it"—-what could be more obvious? It would ceriainly
seem that you can know many things about the world—that physical things exist, and what their
characteristics are--—by seeing, hearing, touching, smelling. tasting, It is primarily through sezing
and touching that we imow that physical things exist: we see the chair, and then we sit on it but
all our senses on various oocasions inform us of wiad 5 thing's characteristics sre © we can see
that it is red. smell its pungent odor, faste iis bitlerness, feel its hardness, hear it being struck.

It is not all as simple as this, of course. Bometimes we have sense-experiences when thore is
nothing at all to be perceived: we may be having 2 hallucination, such as when we are thirsty and
think we see water and trees in the deser! and there are none there. Or sometimes what we see is
really there, but we think it has one characteristic when it really has another; if we are color-blind,
we think it is gray when it is green; or we may see one kind of thing, which is really there, but
mistake il for another, a2 when in the daruess or fog we misiake a dog for a wolf, or a donkey
for 2 horsse,

These are all percépiugl eivors ... Tt is commonly believed that the exisience of percepiual
errons shows that our senses are fallibie, but it would be more accurate to say that our ferdgineni is
fallible. Our senses haven’t really deceived us: we have been led (on the basis of our sense-
perceptions) to make judgments that we subsequently find to be unirue: had we withheld
judgment - had we not taken the donkey to be horse—there would have been no emor. The
error is always one of judgment, not of sensation. All the senses can do is present us with
experiences, which we then classiiy, sometimes erronsously,

It is worth noting also that when we make a parceptual error owing 1o incomplete or frapmentary
sense-experiences, it is always further sensc-experiences that lead us to discover our error. I you
are not sure this is a real apple, bite into it or cut it open and see whether it is made of wai iFwou
are not sure that it's a man walking dovn the road in the distance, wait till he comes closer and
then judge, or look through a pair of binoculars; if you ave not sure you hear s clock ticking in the
next room, go there, approach the sowrce of the sound, and then judge. There is no cure for
erroneous judgments based on sense-experiences but other judgments based on furiher sense-
sxperiences. So the fact of error based on sense-experience does not show that we must appeai to
something over and sbove sense-experience; it only shows that we néed more senss-experience,
and thet it we had waited to have i, we would noi have made the mistaken judgment in the firs
FLH:: o (5] ]

Thus far we have been speaking only of the so called “sxiemal senses”, those through which we
get information about the outside world, But there are aiso the “internal senses™, scquainiing us
with our own internal states(feelings, attitudes, moods, pains, and pleaseres ), 25 well as our own
meniz| operations such as thinking, believing, and wondering, In these cases we do noi have
senes-organs et all; nevertheless, on the hasis of cerinin ewpericnces we are entitled io siage
certain propositions. But the only propositions we are hers entitled o sssert are about oer own
internal states: for example. | am having a toothache, 1 feel drowsy, | feel ill this moming, | am
thinking about next summer's vecation, and so on. In all these cases the fact that we are having



the sxperienes in question is the only guaraniss we have or need for the auth of the proposition,
I£ I have a headache, this is all that is required (o make the proposition * [ heve a hesdacke™ troe.

The proposition “ | have a toothache™ is about nothing but my present expencnce, so having the
experiencs is snough to make that proposition lrze.

al Do you think that sense-experience can be regarded as & source of obtaining knowledge?

b) Are our senses fallible? ‘ 5
a) Cite of your own two examples of percepinal erors and explain how they oocur. 5
d) What is the iemedy for percepiuel errors? 5

) What serves as the guaranies for the truih ebout our own “indernal states™ In this respeet do
you {ind any difference between this kind of truth and truth about extamal physical world?
5

3. Wivite an cosay om 1 Globel Warming and You  (n enceading 250 wonds), 25

3. Angever the lollowing quesiinng brieily |
i) Supgoss posts ars birds, then how cen you justify thet posis fly, wiih o single semtence/

proposition?
1

#i) If Ram is older than Shyam and Shyem iz older than Jeehu | then howe are Ram and Jady
¢eleied 7 Can you citz another sxample of similar bype of relation? y,

iii) If peresption is considerad a source of knowledge . then what in your opinion ,can b the
instrumental couse of it 7 2

iv) Leaming being an act, bow can it be impioved by practics ? 2

v) Suppose & car runsl5 km per hour cach day, now on particular day x sxpeets it will rin 18
km per hour, while y expeets it will run 12km per hour- which is more probable 7 Why? 2

vi) Adl men sre perfect and This blue table is not table, both are falss ——what is the diffsrence
betwesan thess two 7 2

vii) ‘Some stones ars not precious’ is true, now what is the equivalent affitmative form of it? 2

viii) Ram deposits his money in bank. How can the italicised word be used b2 in dificrent senst-
give an exsmple with a sentsnce . 2

i) 1F3 says he Jshe knows car driving. philosophers hold the opinion that % has the particular
ahility —how will you explain the situation- a5 actual or potential 7 42

% Meme two Princival Upaniseds , 2
2} ‘Who are the authors of ‘Principia Mathematics’ and ‘Hind-Swargj" 7 gl

i) Comment on ( with thres seniences ) any current social problem of Indiz that is
considerad e violation of the principle of equaiily . 3



4. Mnle a prazis of the following possage with a suitable thifle : 25

When we survey our lives and endeavors, we soon observe that almosi the whole of our actinns
and desires is bound up with the existence of other human beings. We notice that our whole
nature regembles thet of the social animals. We eat food that others have nroduced, wear ¢lothes
that others heve made, live in houses that others have built. The greater pari of our knowledge
and beliefs has been cosnmunicaied to us by other people through the mediem of o lenpuags
wihich others have created. Without language our mental cepacities would be poor indesd,

- comparable to those of the higher animals; we have, therefore, to admit that we owe our principal
advaniage over the beasts io the fact of living in humean society. The individual, if left alone from
birth, would remain primitive and beast like in his thougiis and feelings to a degrea that we can
hardly coneeive. The individual is whet he is and has the significance that he hes not o much in
virtue of his individuality, but rather as a member of 2 greai human community, which directs his
material and spiritual existence from the cradle io the grave.

A man's value to the community dopends primarily on how far his feelings, thooghis, and
Botions are direcied toweard promoting the good of his feilows. We call him good or bad sceording
ior his attitude in thus respect. It fooks at first sight as if our estimate of & man depended entirely
on his social qualities.



